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Abstract

The foundation of priestly duties in Vedic society was to attract god's attention to
people and, thus, to assure the formers that people followed the rules of Rta. The composers
of Rgveda considered Agni as the most ancient priest, clearing the sacrifice from its initial
dark impurity. On behalf of people, that action was assisted by:

- A hotar priest, who poured the material sacrifice into the fire,

- A brahman priest, who helped to "lift" the sacrifice with his thought and to "direct"
it to the desired direction, and also

- An upavaktar priest, who sang along to the fire.

There was also a special priest, who "helped” the fire to light up - agnidhra or

agnimidhra.
The material component of the sacrifice was "ordered" by the Soma god. He was assisted by
the potar priest, who cleared the prepared liquid (soma), and by an adhvaryu priest, who made
oblation of soma, and some other ritual actions. All the mentioned realities give us full reason
to conclude, that Vedic people invented quite complex and developed system of cooperation
of different participants of ritual. Regarding the aims of the ritual, we can definitely consider
the proposed model as the very early idea of multifunctional cooperation with division of
labour and interconnection of particular stages with the final common desirable result. In
some extant this decision looks like the work of any modern scientific laboratory, but with
larger universality.

Full Paper

One of the most interesting things, we can borrow from Vedic people, is their approach to
achieve the very important and, at the same time, quite difficult aims. Particularly, it is their
division of efforts towards such goals.The most evident example of that approach is an
interconnection of Vedic people and supreme powers within the cosmic realities known to them.

We are talking here about Vedic rituals, and, first of all, about sacrifice practice and its
arrangement. Regarding Vedic people, we are discussing about priests, known in Vedas as rtvija
(Monier-Williams, M. 1960: 224) and their activity.

The priests were responsible for:

- An establishment of communication of people with gods;

- Fruitfulness of cooperation with divine performers of ritual, i.e. with Agni and Soma;

- The successfulness of imposing of Aryans into rta;

- The obtaining of positive results of that imposing (Perzashkevich, O.V. 2014: 217-221).

Thus, only the priests were able to prove location of Aryans inside aryavarta, i.e. on the
gods' side. Assistance to gods in their struggle for rta gave to Aryan people their hope for
desirable requitals. The foundation of priestly duties in Vedic society was to attract god's
attention to people and, thus, to assure the formers that people followed the rules of rta. Rituals,
and, first of all, sacrifices of different types, very often connected to a special liquid of Soma,
used to be the means of achievement of that result (Perzashkevich, A. 2021b).

It is necessary to notice, that the very act of sacrifice was also considered as a particular
part of sta: the Fire (Agni), lighting up in darkness, creates the space (as well as other shine-
bearing gods), the flame connects two worlds - the Earth and the Sky, and this make people and
gods connected. Therefore, the composers of Rgveda considered Agni as the most ancient priest
who transformed human sacrifice into "an ordered one", clearing the sacrifice from its initial
dark impurity (Parmeshwaranand, S. 2006: v.1., 40-51).



On behalf of people, that action was assisted by: The hotar priest, who poured the material
sacrifice into the fire, f.e.:

RV Il 4, 3+4+7+10

acha namobhir vrsabham vandadhyai sa devan yaksad isito yajiyan [
trdhvo vam gatur adhvare akary tirdhva Socimsi prasthita rajamsi [
divo va nabha ny asadi hota strntmahi devavyaca vi barhih [
daivya hotara prathama ny riije sapta prksasah svadhaya madanti [
rtam Samsanta rtam it ta ahur anu vratam vratapa didhyanah [
vanaspate 'va srjopa devan agnir havih §amita siidayati [
sed u hota satyataro yajati yatha devanam janimani veda [

RV IV 6, 1+2+4+5+11
trdhva @ su no adhvarasya hotar agne tistha devatata yajiyan []
tvam hi vi§vam abhy asi manma pra vedhasas cit tirasi manisam [
amiro hota ny asadi viksv agnir mandro vidathesu pracetah [
irdhvam bhanum savitevasren meteva dhiimam stabhayad upa dyam [
stirne barhisi samidhane agna tirdhvo adhvaryur jujusano asthat [
pary agnih pasupa na hota trivisty eti pradiva uranah [
pari tmana mitadrur eti hotagnir mandro madhuvaca rtava [
dravanty asya vajino na soka bhayante vi§va bhuvana yad abhrat [
akari brahma samidhana tubhyam §amsaty uktham yajate vy @ dhah [
hotaram agnim manuso ni sedur namasyanta usijah $amsam ayoh [

RV V1, 2+5-7
abodhi hota yajathaya devan trdhvo agnih sumanah pratar asthat [
samiddhasya rusad adars$i pajo mahan devas tamaso nir amoci [J
janista hi jenyo agre ahnam hito hitesv aruso vanesu [
dame-dame sapta ratna dadhano 'gnir hota ni sasada yajiyan [
agnir hota ny asidad yajiyan upasthe matuh surabha uloke []
yuva kavih purunistha rtava dharta krstinam uta madhya iddhah [
pra nu tyam vipram adhvaresu sadhum agnim hotaram idate namobhih
a yas tatana rodasi rtena nityam mrjanti vajinam ghrtena [

RV VI 11, 1+2+6
yajasva hotar isito yajiyan agne badho marutam na prayukti []
a no mitravaruna nasatya dyava hotraya prthivi vavrtyah [
tvam hota mandratamo no adhrug antar devo vidatha martyesu []
pavakaya juhva vahnir asagne yajasva tanvam tava svam []
dasasya nah purvanika hotar devebhir agne agnibhir idhanah [
rayah stino sahaso vavasana ati srasema vrjanam namhah [

RV VII 16, 5+12
tvam agne grhapatis tvam hota no adhvare ]
tvam pota viSvavara praceta yaksi vesi ca varyam [
tam hotaram adhvarasya pracetasam vahnim deva akrnvata
dadhati ratnam vidhate suviryam agnir janaya dasuse [

RV IX 97, 1+26
asya presa hemana piiyamano devo devebhih sam aprkta rasam
sutah pavitram pary eti rebhan miteva sadma pasumanti hota [
devavyo nah parisicyamanah ksayam suviram dhanvantu somah [
ayajyavah sumatim vi§vavara hotaro na diviyajo mandratamah [J



The brahman priest, who helped to "lift" the sacrifice with his thought and to "direct"
it to the desired destination, f.e.:
RV | 164, 35+45
iyam vedih paro antah prthivya ayam yajiio bhuvanasya nabhih [
ayam somo vrsno asvasya reto brahmayam vacah paramam vyoma []
catvari vak parimita padani tani vidur brahmana ye manisinah [
guha trmi nihita nengayanti turtyam vaco manusya vadanti []

RVII1, 2-3
tavagne hotram tava potram rtviyam tava nestram tvam agnid rtayatah [
tava prasastram tvam adhvariyasi brahma casi grhapati$ ca no dame []
tvam agna indro vrsabhah satam asi tvam visnur urugayo namasyah [
tvam brahma rayivid brahmanas pate tvam vidhartah sacase puramdhya []

RVIVY, 4
uta gna agnir adhvara uto grhapatir dame [ uta brahma ni sidati [

RV V 40, 8
gravno brahma yuyujanah saparyan kirina devan namasopasiksan [
atrih stiryasya divi caksur adhat svarbhanor apa maya aghuksat []

RV VIII 16, 7
indro brahmendra rsir indrah purii puruhtitah [J mahan mahibhih $acibhih [J

RV IX 96, 6
brahma devanam padavih kavinam rsir vipranam mahiso mrganam [J
syeno grdhranam svadhitir vananam somah pavitram aty eti rebhan []

For complete analysis of brahmans in Rigveda one may look at my special
research (Perzashkevich, O. 2012a).Furthermore, the upavaktar priest, who sang
along to the fire:

RVIV Y95
vesi hy adhvariyatam upavakta jananam [] havya ca manusanam [

RV VIT71,5
ud @ ayam upavakteva bahi hiranyaya savita supratika [
divo rohamsy aruhat prthivya ariramat patayat kac cid abhvam [

RV IX 95,5
isyan vacam upavakteva hotuh punana indo vi sya manisam []
indra$ ca yat ksayathah saubhagaya suviryasya patayah syama

There was also a special priest, who "helped" the fire to light up — the agnidhra or agnimidhra.

RV 11 36, 4
a vaksi devam iha vipra yaksi co$an hotar ni sada yonisu trisu [
prati vihi prasthitam somyam madhu pibagnidhrat tava bhagasya trpnuhi

RV X 41,3
adhvaryum va madhupanim suhastyam agnidham va dhrtadaksam damiinasamr’]
viprasya va yat savanani gachatho 'ta a yatam madhupeyam asvina [

RV X 91, 10



tavagne hotram tava potram rtviyam tava nestram tvam agnid rtayatah [
tava prasastram tvam adhvariyasi brahma casi grhapati§ ca no dame [

The material component of the sacrifice was "ordered"” by the Soma god (f.e. Hillebrandt,
A. 1990: v.1, 200-215). The potar priest, who had been clearing the prepared liquid (soma),
assisted him:
RV 194,6
tvam adhvaryur uta hotasi purvyah prasasta pota janusa purohitah [
vis$va vidvam artvijya dhira pusyasy agne sakhye ma risama vayam tava []

RVII5, 2
a yasmin sapta rasmayas tata yajfiasya netari [
manusvad daivyam astamam pota viSvam tad invati []

RVIVY9, 3
sa sadma pari niyate hota mandro divistisu [] uta pota ni sidati []

RV VII 16, 5
tvam agne grhapatis tvam hota no adhvare [
tvam pota viSvavara praceta yaksi vesi ca varyam [

RV IX 67, 22
pavamanah so adya nah pavitrena vicarsanih [ yah pota sa punatu nah [

Soma’s another assistant was the adhvarju priest, who made oblation of soma, and
some other ritual actions, f.e.:
RV 1135,3+6
a no niyudbhih $atinibhir adhvaram sahasrinibhir upa yahi vitaye vayo havyani vitaye [J tavayam
bhaga rtviyah sara$mih siirye saca (] adhvaryubhir bharamana ayamsata vayo Sukra ayamsata (]
ime vam soma apsv a suta ihadhvaryubhir bharamana ayamsata vayo Sukra ayamsata [] ete vam abhy
asrksata tirah pavitram asavah [] yuvayavo 'ti romany avyaya somaso aty avyaya [

RV 1l 14, 1+2
adhvaryavo bharatendraya somam amatrebhih sificata madyam andhah []
kami hi virah sadam asya pitim juhota vrsne tad id esa vasti []
adhvaryavo yo apo vavrivamsam vrtram jaghanasanyeva vrksam [
tasma etam bharata tadvasayam esa indro arhati pitim asya []

RV VIII 4, 11+13
adhvaryo dravaya tvam somam indrah pipasati []
upa niinam yuyuje vrsana hari a ca jagama vrtraha []
rathesthayadhvaryavah somam indraya sotana ]
adhi bradhnasyadrayo vi caksate sunvanto dasvadhvaram [

RV X 30, 2+3+ 5+15
adhvaryavo havismanto hi bhiitachapa itosatir usantah ]
ava yas caste arunah suparnas tam asyadhvam @irmim adya suhastah 7
adhvaryavo 'pa ita samudram apam napatam havisa yajadhvam [
sa vo dadad firmim adya supatam tasmai somam madhumantam sunota []
yabhih somo modate harsate ca kalyanibhir yuvatibhir na maryah ™
ta adhvaryo apo acha parehi yad asifica osadhibhih punitat [

agmann apa usatir barhir edam ny adhvare asadan devayantih [

adhvaryavah sunutendraya somam abhtd u vah susaka devayajya [



Agni had one more priestly function. It was purohita ("put ahead"). That function was the
one of "banner-carrier”, whose obligation was to show gods the sacrifice brought, and those, who
made it according to rta. It is the function of "ordering” of the very action of sacrifice. The
purohita priest, thus, has been summoned to participate as a "banner-carrier” to promote
"ordering" of any people's collective or cumulative action, f.e.:

RV 144, 10+12
agne plirva aniisaso vibhavaso didetha visvadarsatah [
asi gramesv avita purohito 'si yajiiesu manusah []
yad devanam mitramahah purohito 'ntaro yasi diityam [
sindhor iva prasvanitasa tirmayo 'gner bhrajante arcayah [

RV 1124,9
sa samnayah sa vinayah purohitah sa sustutah sa yudhi brahmanas patih []
caksmo yad vajam bharate matt dhanad it siiryas tapati tapyatur vrtha [

RV I 28
namasyata havyadatim svadhvaram duvasyata damyam jatavedasam [
rathir rtasya brhato vicarsanir agnir devanam abhavat purohitah []

RVV11,2
yajfiasya ketum prathamam purohitam agnim naras trisadhasthe sam idhire []
indrena devaih saratham sa barhisi sidan ni hota yajathaya sukratuh []

RV VI 70, 4
ghrtena dyavaprthivi abhivrte ghrtasriya ghrtaprca ghrtavrdha [J
urvi prthvi hotrviirye purohite te id vipra Tlate sumnam istaye [

RV VII 60, 12
iyam deva purohitir yuvabhyam yajfiesu mitravarunav akari [
vi$vani durga piprtam tiro no yliyam pata svastibhih sada nah []

It is quite probable, that the composers of Vedas assumed existence of some rituals where
gods acted without people. However, the present case is not about something we cannot prove,
but only about the evidence of the monument as it is.

Everybody dealt with Indian culture knows that rsis composed their hymns to refer to
gods. In addition, the Vedic rituals dealt with a participation of people. Both of those, who
expected to get something from gods, and of those, who managed those actions, i.e. of priests.
Besides, the priests possessed also one more function with no any connection to Agni, Soma or
any other supernatural participator of rituals. It was to formulate a particular wish of people and
to send it to the necessary address ([f.e. Oldenberg, H. 1988: 208-209).

That action was an "ordering" of that reference to the desirable addressee. It was
considered as achievable, obviously, only by means of the hymns created by rsis. Proceeding
from the texts of Rgveda, sometimes one person ( hotar) was able to perform all those functions,
assisting himself to Agni and Soma, and addressing to different gods (f.e. Macdonell, A A.
Keith, A.B. 1958: v.2, 508). Eventually that specialization and "an arsenal" of priests increased
considerably, and two (for example, hotar "assisted" to Agni, and adhvaryu "accompanied"
Soma) or more functional priests acted together (f.e. Grassmann, H. 1999: 49-500).

It brought to life the necessity of coordination of simultaneous actions. Proceeding from
what we know about the functions of brahman, it is possible to understand, why that duty rested
with him. It were his mental efforts and means that Vedic people had found quite capable to
create uniform "cover" for actions of other performers of the ritual (Perzashkevich, O. 2012a).



Beside purely ritual activity, the Rgvedic priests obtained also some other social functions.
We are talking, first, about purohita, who became:
- The expert on military art (f.e. Rgveda samhita. 1933-1946: v.1, 822);
- The representative ("banner-carrier") of association of people (Perzashkevich, A. 2021a),
who had authorized him, towards other people's associations, f.e.:
daivya hotara prathama purohita rtasya pantham anv emi sadhuya [
ksetrasya patim prativesam Tmahe vi§van devam amrtam aprayucchatah [0 RV X 66,13

- The person who "order" people within the political association, which has recognized him
as such, especially for the case of purohiti (Macdonell, A. A. 1893: 166). The mentioned special
actions of priests, aimed to connect people and gods, assumed not certain knowledge only, but
special abilities. Both those components of priestly duties, as we saw, had been developed
together with that society and, in due course, together with development of specialization, led to
occurrence of an independent social class, which had become subsequently varza of brahmans
(Perzashkevich, O. 2012b).

All the mentioned realities give us full reason to conclude, that Vedic people invented quite
complex and developed system of cooperation of different participants of ritual. Regarding the
aims of the ritual, also its evident difficult task and quite long time of its practice, we can
definitely consider the proposed model as the very early idea of multifunctional cooperation with
division of labour and interconnection of particular stages with the final common desirable result.
In some extant, that solution looks like the work of any modern scientific laboratory. However,
the latter is not so universal with its capacities. Whatever we think about those rituals itself, one
should consider the very principle of that arrangement of efforts towards common aim, and its
mechanisms as worthy to use within achieving any technological or scientific goals, which one
person cannot achieve, and even the group cannot reach with any other approach.
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